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Introduction 
 So here it is. Another issue of Memoirs of a Queer Hapa. These 
pieces were all written during different periods of my life, in different 
places around the world, and all are of a different tone ranging from deeply 

personal to academic. But, like mixed-race queer identity itself, it‟s 
important to keep it dynamic, ever-changing and open in every sense. To 
slide in and out of ways of being, ways of writing, so that being itself is 
undermined in favor of becoming. So here‟s to radical impurity, and to 
becoming creatively, critically and excitedly self-made, but while in 
conversation with everything around us. With love and longing:::::::: 
 
jackie 
Sarasota, 2009  
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Why Love is Important for Mixed-Race 
Queer People (And Everyone Else) 

 
Why it is sometimes hard to love ourselves 
…because we are taught that we are not valuable, that we are unpure, that 
we are not authentic enough 
…because we are taught that to be „mixed‟ is to be weak and watered down 
…because we are taught that to live between worlds means we have no 

place in the world 
…because we are taught to hate ourselves, our bodies, and our sexuality 
…because we are taught that to be „out‟ means we risk physical and 
psychic violence everyday, and we already feel confused and alienated 
enough as it is about our racial identity 
…because we are taught that we must hide and conceal parts of ourselves, 
which weakens our possibilities for resistance 
…because we are taught that if we don‟t choose between inadequate 
categories, we will not be recognized or acknowledged 
…because there are few stories or things written to validate our existence 
and experiences (because people pretend that that people who live 
between worlds and cross boundaries don‟t exist) 
…because people ask us „what we are‟ and don‟t want to accept what we 
have to say (Are you a boy or a girl? Are you gay or straight? What race are 
you?) 
…because when we are accepted, it is often for our „exotic‟ qualities or 
novelty 
…because our ambiguous sexuality, gender presentation, or race makes 
people nervous  
…because part of our identity may become subsumed under another part 
of our identity, and we lose part of our culture, language, and heritage 

…because we may experience racism intimately, when one family member 
is racist towards another family member 
…because we are sometimes banned from seeing part of our family 
because of racist attitudes 
…because we sometimes lose access to our families altogether when we 
are open about our sexuality or gender identity  

 
Love. Love is hard, even harder when it comes to loving ourselves. 

The system thrives and depends on our self-hatred. It oppresses us by 
forcing us to internalize self-hatred, and damages us psychologically by 
making us feel worthless. Self-hatred isn‟t necessarily a completely private 
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issue; it is a manifestation of racism, sexism, homophobia, transphobia, 
classism, sizeism, ableism, and so forth. If we want to build a world 
founded on love, we gotta start loving ourselves. I can‟t help but wonder; 
how can we love others if we don‟t love ourselves? If we hate ourselves 
because we‟ve internalized a white, heteronormative ideal, how can we 
love and accept others who don‟t fit into a white, heteronormative ideal? 
We are told that to be beautiful means to be white; to be worthy of 
acceptance is to be straight; to be „authentic‟ means to be 
one-thing-or-the-other.  

Growing up as biracial woman and, later, identifying as queer 
made it even harder to feel good about myself. As a child I thought, what 
box do I check on the forms? What the hell am I? Why do kids make fun of 
me? As an adolescent I thought, why are all these annoying boys harassing 
me about sex? Why am I so fat/ugly/stupid? Will getting a boyfriend make 
me feel less fat/ugly/stupid? As a young adult I thought, how can I tell my 
parents I‟m queer? Since they‟re very religious, won‟t they disown me? 
How can I even tell my friends I‟m queer? What do I do when my grandma 
asks me if I have a boyfriend? I don‟t want to feel alone or abandoned. It‟s 
wasn‟t just „outsiders‟ who didn‟t „get it‟ that made me feel bad. Radical 
queers often look down upon queers who aren‟t out. You‟re just reinforcing 
the idea that people should be ashamed of their queerness, they say. 
You‟re reaping the benefits of heterosexual privilege. I can‟t help but 
selective disclosure isn‟t necessarily about privilege, it‟s also about survival. 
Unless you consider not being ridiculed or beaten a privilege.  

Everywhere, everyone telling us that what we are is wrong, that 
what we do is bad, that we are low and worthless. To ward off the 
bombardment of these painful messages, we gotta learn to love ourselves, 
and to create a culture that makes loving ourselves possible. 

If you truly want to fuck shit up and bring down the system, learn 
to love. Love is one of the highest form of resistance. If you can love 
yourself with the world mounted against you, you‟ve truly accomplish 
something. Loving yourself and others happens simultaneously; it spreads, 
it enriches our communities; it makes the fight worthwhile.  

In Class Matters, bell hooks frequently talks about the 
psychological dimension of poverty. When we are raised in a culture that 
measures the worth of people by what and how much they own, then poor 
folk are seen as less valuable as people. To get someone to hate and 
de-value their self, you have to get them to buy into a value-system based 
on norms relating to class, age, ability, race, gender, sexuality, and so 
forth. Making people feel worthless and inadequate is an effective way to 
placate people and to get them to buy into a bankrupt value-system (and 
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to literally get people to buy things). Bell hooks talks about the media‟s role 
in getting poor people to value luxury commodities, and how it also 
impedes resistance. When we accept these ideas, we struggle to achieve 
self-love, we strive to be or to have what we are told we should be or have. 
In essence, we reproduce everything bad about society. To fight the 
system, we must truly reject the dominant value-system and we must 
strive for radical (self-) love.  

There is an essay that I adore by June Jordan call, “Where is the 
Love?” This essay talks about the importance of love, specifically self-love, 

as a resistance strategy. June Jordan talked about what it means to be a 
black feminist, and how she continually has to fight against self-hatred and 
demoralization. Part of the way that the system oppresses people is by 
degrading people and wearing them down mentally, so that they 
internalize self-hatred. June Jordan said that she had to continually 
struggle to achieve self-love, self-respect, and self-determination. 

People preach about collective and individual self-determination. 
It‟s hard to be truly committed to collective liberation when we don‟t see 
ourselves or others as worthwhile or significant. If we don‟t see ourselves 
and others as people deserving to be free, then how can we be truly 
committed to liberation? We deserve to be free, and so does everyone. 

 
Love and activist burnout 

Many of our activist communities are devoid of love. They can end 
up reproducing the power-dynamics of the dominant culture. They end up 
being founded on argument rather than dialogue and openness. 
Sometimes it is draining to participated in activist groups when you don‟t 
even feel like you‟re cared for as a person, or when anything personal or 
emotional is secondary to getting project X done. 

In New York my friends and I did an interview with Moe, Mayuran, 
and Radhika while working with a video documentary about anarchist 
people of color. They reminded me about how awesome love and honesty 
feel, how important it is to create communities founded on love and 
compassion that are open and organic. So often people get preoccupied 
with fighting and being oppositional 24/7 that they forget what it's like to 
feel excited and fulfilled. We lose energy. We burn out. We become hard 
and cynical and disillusioned. We do activism, but it feels like a fucking 
chore. We can‟t speak honestly because we‟re afraid of fucking up, afraid 
of being judged, afraid of not knowing something we were supposed to 
know. Sometimes we are damaged and drained by activism itself. It can 
get alienating and feel really unhealthy, but it doesn‟t have to be that way. 

When I talked to Moe, Mayuran, and Radhika, I was exposed to a 
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completely different culture of activism. Moe was involved with a radical 
healing circle, and Ra and Mayuran helped start a radical childcare for 
low-income women of color involved with movement building. Our 
conversation was moving and intimate—transformative on many levels. 
We left feeling inspired, with a renewed sense of how amazing it is to be 
living. 
 
 

A Letter from China 
 
in china i feel so strongly that i am a product of language and history and 
culture and all this big shit outside me. in a cafe a guy mistakes me for 
straight up shanghaiese. i tell him i'm not shanghaiese, but my dad's jia 
xiang (native or home land) is hangzhou, only a couple hours from 
shanghai. then while talking to some old bristish guy who refers to me as 
an "ABC" (american-born chinese), he interrupts and says i'm not a REAL 
abc, hmm. Yesterday, while driving through the yunnan countryside, i saw 
all these tombs tucked away in mountains and in fields. generations and 
generations of families that have lived and farmed on these lands. they 

must feel so connected…to these people, their family, to this place...but 
maybe that's stifling? the villages look like the village i visited when i was 
17 and didn't know how to speak hardly any chinese or know much at all 
about my family or this place but that's when i became ready to learn, 
maybe. i remembered a photograph next to the tomb with all the names of 
my dad's family inscribed on it. in the picture, on one side of the tomb was 
my dad's extended family, farmers that still live on the same lands, and on 
the other side was my dad, me, and my dad's cousin, who left the village 
and became head surgeon at a big hospital in hangzhou. the placement 
seemed to represent some fundamental divide, between the rooted and 
uprooted, those who left and got educated and learned a new way of living 
and those who stayed and remained rooted. we are blood but what does 
that mean? it was hard to feel a connection to the place or the people 
because i have no memory of ever belonging to it. my hungarian friend 
believes in the history or places, in the memory of language and families 
and he feels such a strong connection to it all. can it be erased--this 
memory that runs so deep? can it be forgotten or does it leave something 
on you somewhere? my dad has never known his jia xiang, home lands. he 
was born during the civil war to a military father and they moved to guilin 
and that's where he was born. after the KMT lost the war they retreated to 
taiwan with the other nationalist supporters. what if the communists lost? 
what if my dad never got a scholarship to go to grad school in 
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america--wyoming of all places!? at home my mom showed me a picture of 
her grandfather at a fruit stand in new york city, after immigrating from 
italy. the sign next to him read "5 cents" and she tells me they made 
enough money to support family members back in sicily. it's strange to 
think about, all this history and displacement. I don't know what it means 
but I know that people are malleable. and i don't feel bad or confused 
about "what i am suppose to be" or whatever identity issues anymore but 
when my hungarian friend asks me if i feel a connection to the english 
language i can't help but think 'no,' and that every time i sit down to write 

i feel as if i am using someone else's language. but maybe it's just a failure 
of language in general, because i didn't make it, i was just born into it. And 
I can't put any of it into words. rambling rambling this is what you get when 
you drink coffee late at night and open yr journal and think about things. 
happy dreams and ecstatic joy and magic for you,,,, 
 
 

 
 

The Emergence of Queer Hapa Identity 
in the United States 

 
 The metaphor of the “melting pot” is a powerful image in the 
American imagination. It is the image of a multicultural, pluralistic America; 
an integrated and mixed America; an America where different races, 
cultures, visions, ideas, and identities are not only free to co-exist, but also 
to mingle and blend, to merge and combine. Many people even proclaim, 
with glee or with horror, that America will one day consist solely of people 
of varying shades of brown. 
 However, this vision of America is often incongruent with the racial 

and sexual ideologies espoused in the media, codified in law, solidified and 
maintained in array of cultural, political, and social discourses.  Reflected 
in these systems of thought is a commitment to the rigorous maintenance 
of racial, sexual, and gender borders, often to buttress a system founded 
on patriarchal white supremacy.  
 In this essay, I will explore the emergence of queer hapa identity 

in an American context; an identity which contests the dichotomous 
foundation of identity construction. The very existence of such an identity 
profoundly confounds racial, sexual, and gender categories, which 
contributes to the invisibility and incomprehensibility of people occupying 
these murky middle grounds. I will explore the historical and experiential 
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interplay of race, gender, and sexuality in conjunction with an analysis of 
queer hapa self-representations. In the end I conclude that “queer hapa” 
as an identity resists essentialist notions of identity, while being 
strategically used to challenge assimilation, undermine monolithic and 
mutually exclusive identities, and overcome the exclusion that 
accompanies not belonging neatly to one group or another. 
 
Brief History: Hapa and Queer Identities 
 “Hapa” is a term still unknown to many. However, it has recently 

been taken up by activists and writers who are mixed-race and of Asian 
descent. Beverly Thompson sums it up succinctly when she writes: 

Hapa is a Hawaiian word that literally means "half." In the 
past it was used as an insult towards those who were half 
white and half Hawaiian or Asian. Hapa haole means half 
outsider or foreigner, haole, means white. Now it is 
currently being reclaimed as a label for those who are 
mixed of API descent [Asian Pacific Islander]. The word is 
gaining popularity on the main land also. (8) 

 Similarly, “queer” was initially employed as a derogatory term, 
meaning strange or weird, and was also later reclaimed and re-signified to 

broadly mean non-heterosexual or gender non-conforming. The term is 
used by some as a sort of anti-identity that resists heteronormativity, or as 
an umbrella term accounting for gay, lesbian, transgender, and bisexual 
people. 
 Both these terms resist the racial, sexual, and gender 
configurations of the nation, which are founded on reductive categories 
such as heterosexual/homosexual, black/white, white/other, male/female, 
and so forth. The openness of the term “queer” accounts for an array of 
sexualities and gender identities, while the term “hapa” refers to someone 
who is located between multiple races and cultures. 
 Historically, attitudes toward racial mixing and 
non-heterosexuality can be seen in discourses ranging from legislation to 
ideas found within psychological and scientific institutions. In the 
mid-nineteenth century, Chinese laborers were brought to America 
(Thompson 3). As an Asian presence began to increase, a panic over racial 
mixing ensued. At the California constitutional convention of 1878, John F. 
Miller was quoted saying:  

Were the Chinese to amalgamate at all with our people, it 
would be the lowest, most vile, and degraded of our race, 
and the result of that amalgamation would be a hybrid of 
the most despicable, a mongrel of the most detestable 
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that has ever afflicted the earth. (Williams-Leon 197) 
 In 1884, anti-miscegenation laws were created to officially bar 
whites from marrying non-whites (Thompson 4). Biological reasoning was 
often used to justify such policies, as mixed-race people were seem as 
sterile, weak, and degenerate. Anti-miscegenation laws remained in the 
books until June 12, 1967, when the Supreme Court case of Loving v. State 
of Virginia ruled anti-miscegenation laws unconstitutional (Thompson 5).  
 Attitudes toward queerness and non-heterosexual orientations 
and gender identities are more difficult to pin down because they have 

been controlled through a different set of discourses. Thompson notes, 
“Where as Asians were largely controlled through the immigration system, 
homosexuality and bisexuality were largely controlled through medical and 
religious institutions” (Thompson 6). In psychological discourses, 
homosexuals were considered deviant, inverted, and non-heterosexual 
sexuality was viewed as a pathology. Furthermore, anti-queer laws, such 
as those barring gay marriage and sodomy, still exist today.  
 
The Interplay and Intersections between Queer Identity and 
Mixed-Race Identity 
 Recently, more attention has been paid to queer and mixed-race 

issues. However, these issues are often treated as mutually exclusive. 
Mixed-race queer activists often feel disillusioned with the 
white-centeredness of queer communities, or the heterosexual dominance 
of mixed-race groups. However, when we considered these issues 
together, we can see that there are many points at which issues relating to 
queerness, gender, and mixed-race identity intersect. 
 Maria P. P. Root, a clinical psychologist and renowned hapa 
scholar of multiracial issues, produced a heavily-circulated list of “50 
Experiences of Racially Mixed People.” Below I have selected some of the 
experiences she has listed, and in brackets I have included my own 
analysis to show how the experience of being racially “mixed” can be 
related to the experience of being queer or gender non-conformist.  

1. You have been told, “You have to choose; you can‟t be 
both.” [Bisexual and pansexual1 people are often told they 
must choose to desire one gender or the other, and 

                                                        
1
 Can refer to someone whose preference is based on the person and not gender, 

or someone who is attracted to multiple genders. The term is often preferred over 

the term “bisexual” because “bisexual” subscribes to a gendered binary and is 

based on the assumption that there are only two genders. 
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genderqueer2 people are told they must choose what 
gender they identify as.] 

2. Your ethnicity was mistakenly identified. [Heterosexism can 
often lead people to automatically identify 
non-heterosexuals as heterosexual. Similarly, people often 
mis-identify gender or assume a gender identity for 
non-conformist or trans people.] 

4. You are accused of not acting or wanting to be Latino, 
Asian, Black… [The phrases “you are not gay enough” or 

“you are not girly enough” also come to mind.] 
7. You have been told, “You don‟t look Native, Black, Latino…” 

[The same may occur for queer people.] 
8. You have been asked, “What are you?” [Similarly, people of 

ambiguous sexualities and gender identities may ignite 
confusion in strangers.] 

9. People say things they might not otherwise say if they knew 
how you identified racially. [Given the fact that there are 
no biological or physical markers of one‟s sexuality, one 
might easily “pass” for heterosexual when they do not 
identify as such. Assumed heterosexuality can lead people 

to unknowingly make alienating comments.] 
11. You have repeatedly been the recipient of stares or longer 

than passing glances from strangers. [Gender ambiguous 
people or non-heterosexual couples may similarly be 
gawked at.] 

14. You have been accused of “acting or wanting to be white.” 
[A gay man may be accused of acting straight; a 
woman-identified person may be ridiculed for acting 
masculine, and so forth.] 

19. Grandparent(s) or relatives don‟t accept you because of 
your parents‟ interracial relationship. [A person who 
transitions genders or comes out to their family as queer 
may similarly be disowned by their family.] 

21. You have been told, “You have the best of both worlds.” 
[This phrase is also often applied to bisexuals, whose 
sexuality is often called “selfish.”] 

22. You have been asked about your racial or ethnic heritage 
as an object of curiosity. [A person may also be 

                                                        
2
 Refers to someone who is both, neither, or outside the male-female gender 

binary. 
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interrogated about their sexual orientation or gender 
identity.] 

24. People assume you are confused about your racial identity 
or have had a hard time figuring it out. [This occurs most 
frequently in relation to bisexual and pansexual people, 
who are viewed also viewed as “confused” or “just going 
through a phase.”] 

26. You have been told, “Society doesn‟t recognize mixed 
race.” [Similarly, people falling outside the 

heterosexual/homosexual, male/female binaries are 
considered incomprehensible.] 

27. You have been told, “You aren‟t really Black, Latino, 
Asian…” [The authenticity of one‟s gender identity or 
sexual orientation may also be routinely challenged, 
especially if one does not conform to the norms of those 
identities] 

29. You have been told you must be full of self-loathing or 
hatred because of how you racially identify yourself. 
[Queer people and transgender people are often viewed 
as prone to depression and suicide. However, I would 

assert that even if a queer or trans person felt depressed 
about their identity, the cause would likely come from 
societal or outside pressure, and not the fault of the 
person or how they choose to identify.] 

34. You identify your race differently than others identify you. 
[People often use the wrong pronoun when referring to 
genderqueer or trans people, and assumed 
heterosexuality also occurs among non-heterosexual 
people.] 

35. You are told, “You aren‟t like other Indians, Asians, 
Latinos…” [Similar challenges to the authenticity of one‟s 
sexuality or gender identity are frequently made.] 

39. Your parents identify your race differently than you 
identify. [Parents may also refuse to accept their child‟s 
choice to change their gender identity or sexuality.] 

43. You were treated differently by relatives or your parents 
than a sibling on the basis of racial features. [Relatives 
may treat “out” family members differently.] 

50. You have tried to hide one or both parents from view of 
people who know you but are not your closest friends 
because you anticipate they will treat you differently. [This 
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phenomenon can be called “racial closeting.” The act of 
trying to pass as heterosexual, or biologically male or 
female also reflects a similar notion of staying closeted. 
However, remaining racially closeted may be difficult 
because of physical markers of race.] (Root 1-4) 

  In “The Convergence of Passing Zones: Multiracial Gays, Lesbians, 
and Bisexuals of Asian Descent,” hapa scholar Teresa Williams-Leon 
explores the interplay of race and sexuality and points of connection 
among multiracial gays, lesbians, and bisexuals. She notes that GLBs and 

multiracials are: “perceived as hypersexual beings” (they are both the 
products of illicit interracial sex and are considered perverse because of 
their non-normative sexuality), “perceived as emotionally crippled and 
genetically defective” (this is called hybrid degeneracy theory), frequently 
face “membership legitimacy and loyalty tests,” must navigate the space 
between concealment and revelation (they may remained closeted for 
parts of their lives, or closeted in different contexts), are subjected to 
debates relating to “nature versus nurture” (Williams-Leon 158-160). 
 
The Articulation of Self-Representations 
 The dominant discourse on race and sexuality tends to either 

portray mixed-race and queer people negatively and stereotypically, or 
ignore them altogether. Many activists and scholars of multiracial issues 
have noted the remarkable absence of mixed-race people in historical 
discussions, which is a peculiar oversight given the large presence of mixed 
people and their existence throughout America history. However, if 
racialist ideologies function to serve certain political agendas, than a 
discussion of multiraciality may undermine the very foundation of racialist 
ideologies. It could be said that the invisibility of mixed-race people is a 
political issue in itself. 
 Recently, visibility of queers and multiracial, and multiracial 
queers, has increased. Most of this increase in visibility has come about by 
queer multiracial people demanding visibility themselves, by writing 
personal narratives, demanding visibility at academic conferences, 
creating message boards and groups--even telling their stories on 
television programs such as “Coming Out Stories” (featured on an 
MTV-owned gay television network). The publication of the photography 
book Part Asian, 100% Hapa depicts the tremendous diversity of the hapa  
 
community through portraits of hapas of varying ages and backgrounds.3 

                                                        
3
 From the author’s website: “A book of intimacy, affirmation, beauty, and 
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 One location where the articulation of a queer hapa identity has 
emerged is in the zine community. Zines are self-made publications 
produced and distributed outside of mainstream culture. This style of 
publication allows direct-access to self-representations by mixed race 
queers, who may be distorted, unrepresented, or misrepresented in other 
outlets. Pamphlets such as Angry Black-White Girl, Quantify, Borderlands: 
Tales from Disputed Territories between Races and Cultures, and MXD: 
True Stories by Mixed Race Writers, all articulate an experience that is 
multi-racial, multi-sexual, and multi-cultural.  

 It is interesting to note that many mixed-race and queer writers 
are beginning to forge a community with each other regardless of their 
diverse mixed backgrounds (an essay by a half-black butch-identified 
person may appear next to an essay by a Chinese-Jewish queer feminist). 
Furthermore, transracially adopted people are often included in these 
compilations given the tremendous overlap in their experiences (which 
may include pressure to assimilate, challenges to ethnic authenticity, loss 
of language, and so forth). 
 These zines provide a place where subjugated knowledges and 
self-representations can be produced. It is possible that exclusion from 
both dominant and minority groups has led outsiders of varying 

backgrounds to construct a “home” on the hotly contested middle ground 
of racial and sexual identities. 
 Stevie Peace, a queer writer and organizer of Chinese-White 
decent, reflects on the racial and sexual politics of the United States in an 
essay titled, “The Browning of America and the Questions We Don‟t Ask” 
(which appeared in the zine Borderlands #2: It‟s a Family Affair). In this 
essay, Peace asks questions such as: 

Who chooses to love and marry someone of a different 
race, and why? I want to believe that all the multiracial 
families out there were forged together through desire, 
love, and commitment alone. And yet, if it were race-blind 
love alone that guided us, why are over 40% of today‟s 
multiracial youth Asian multiracials, the vast majority of 
whom are Asian-white? (Peace 26) 

 Peace raises more complicated questions about the racialization of 

                                                                                                                            

powerful self-expression, Part Asian, 100% Hapa is the first book of its kind.  

Filled with over 100 Hapa portraits and their individual handwritten response to 

the question, "What are you?" it is the book Fulbeck always wished he had 
growing up. An introduction to the rest of the world and an affirmation for Hapas 

themselves, it presents the individuals and their growing community to the world, 

a reality that will no longer be ignored.” 
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love and desire when he writes: 
Women of color have always been around me my whole 
life, but I never once considered them attractive until 
very, very recently. How have I learned this? How do so 
many of us learn this? How is this similar to the 
development of my queer identity--that is, only just now 
finding men and trannies attractive and dating them. How 
is it fundamentally different? (Peace 27) 

 Peace‟s comments on the development of his sexual orientation 

reveal an understanding of racial and gender preferences as a learned 
behavior, and not an innate proclivity. However, he suggests that the 
recent shifts in his desires are different than his earlier behavior, perhaps 
because it represents a movement from a normative sexuality (a 
preference solely for white women) to a non-normative sexuality 
(attraction to men, gender non-conformists, and women of color). 
 Peace also reflects on the process of assimilation, and the ferocity 
with which he was forced to assimilate. He asks, “Will marriage ever be 
free of assimilation and white supremacy?” and concludes by lamenting all 
that is lost in the process of assimilation (Peace 28). 
 In an excerpt from “The Mixed-Race Queer Girl Manifesto,” Lauren 

Jade Martin, a writer and artist of Chinese-Jewish decent, reflects on how 
being biracial affects her sexual identity, and how being queer affects her 
racial identity. She notes that being both mixed-race and queer “decreases 
tunnel vision,” which leads to a more heightened awareness of the 
interplay of multiple systems of oppression (Martin 12). She also 
emphasizes how a single racial or sexual category does not sufficiently 
capture who she is, for they are too rigid and narrowly-defined.  
 Martin also explores the frontiers of exclusion and inclusion based 
on slippery racial and sexual identifiers. She writes: 

As a mixed-race queer girl, I am an example of one who 
can slide in and out of identities and communities, either 
by choice or through others‟ inclusions and exclusions. For 
me, queerness seems like a natural progression from 
bi/multiculturalism: growing up biracial, I am already 
familiar with shuttling back and forth between being an 
outsider and an insider, not fitting into others‟ convenient 
little categories, and intimidating people with ambiguity. 
As a mixed-race individual, I am the physical result of an 
already-broken taboo. (Martin 13) 
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Concluding Thoughts 
 The emergence of a queer hapa identity in the United States also 
marks the emergence a new type of identity-formation; one whose very 
foundation is unified in every respect by its fluidity and crossing of 
boundaries. Queer hapa identity transgresses essentialist notions of 
identity by challenging biological determinism and the neat delineation of 
borders and categories. Given the uniqueness of this identity, those who 
are both queer and hapa may be incomprehensible or confusing to those 
who adhere to the notion of identity as fixed, immutable, and formed 

around a logic of separation and differentiation.  
 However, the emergence of queer hapa identity as an identity is 
important in that it makes political strategizing possible. Queer hapas 
assert that living in the borderlands is possible, and that one does not have 
to subsume or prioritize one aspect of their identity for the convenience of 
categorization. This allows queer hapas to resist assimilation, monolithic 
identities, and exclusion. One may feel overwhelming pressure to identify 
with one aspect of their identity, and may lose access to or deny another 
aspect (such as language or cultural heritage).  
 The vision of a United States consisting of “shades of brown” that 
we began with is not so much a vision of pluralism as it is a vision of 

homogeneity and sameness, or a “flattening” of difference under a unified 
national identity. The vision offered to us by the example of the “queer 
hapa” is a vision of difference without reductionism, and a belief in the 
possibility of creative identity construction rather than being forced--by a 
normalizing culture and national discourse--to adopt a prefabricated 
identity. 
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On Home 
 
 Why did I decide to move to China for nearly half a year? For some 
people it didn‟t make sense. It didn‟t relate to my major in college—it 
seemed kind of like an arbitrary decision to make, an interruption of a 
predetermined path or trajectory I was on. I think some people suspected 
I was going because I was half-Chinese, that I was on some mission to 
unearth my lost identity. Maybe that was partly true, linguistically true at 
least. I knew my Chinese wouldn‟t improve unless I lived in China. My aunt 

had an apartment in a cool city in southern China and said I could live with 
her. So I went.  
 I learned a lot. Not just about Chinese culture, but also the world. 
I made friends from Korea and Hungary and Thailand—every place 
imaginable, really. I learned about the different regional cuisines and 
learned more Chinese vocabulary in a month than a year with my nose in 
the books. I got a feel for the way things worked, the pace of living, 
different attitudes towards things. I fell for a Korea girl in my Chinese 
classes and we ran and wandered and skipped around town speaking 
broken Chinese with English words tossed in. 

  People often mistook me for a local until I talked. Then they asked 
me if I was Indian, Thai, Vietnamese, Korean, South American, Mexican. 
White people mostly thought I was Latina, Chinese people mostly thought 
I was from some Asian country. My teachers, my peers, people I met on 
the street—everyone was fascinated by my mixed heritage. White people 
mostly identified me as “American” and Chinese people were mostly eager 
for me to identify as “Chinese” and were excited to hear that I was 
part-Chinese. Some gave me discounts in their stores. My teacher told me 
I could be president of China. 
 Now, half a year has passed since I‟ve left, the total time I spent 
there. My reflections on the significance of the experience are muddled and 
fragmented. Really, I have no insights about the significance of it all. In a 
strange way, it allowed me to let go of it as significant, an internal issue I 
was working through, my ethnic identity, whatever. When I was there, I 
wanted to live there, to make it my home, to become completely fluent in 
Chinese. But not for reasons other than I had fallen in love with the place. 
The food. The landscape. My little haunts and spots and the ease of 
mobility. 
 The significance of it all. 6 months later, I still don‟t know. But I 
know it killed some of the romance I had built up in my mind about China 
or about Chinese people. I was often disgusted by my aunt‟s racism and 
sizeism, or the rampant heterosexism, or even the attitudes the Han 
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Chinese people had toward the other ethnic groups living in China. In the 
states, Chinese people were minorities. Maybe I thought that the underdog 
could do no wrong, were more pure or something. But in China, the Han 
were dominant—the whole context was different.  
 In the end, maybe it left me more confused, with more of a feeling 
of aimlessness, of homelessness. In the end, it made understanding who I 
was matter less and I felt less of a sense of pride. But I still feel this strange 
longing when I go into the Asian market with an American friend and am 
excited by the longyan and wanglaoji drink boxes and huajiaoyou and red 

bean pastries. A strange connection to something I know they don‟t 
understand; something that I can‟t explain. 
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